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 The history of the Jewish Temple begins and ends in prophecy. The Sanctuary (a term inclusive of 
God's dwelling in all its forms) was proleptically revealed to Abraham in its sacrificial service and 
permanent location on Mount Moriah (Gen. 22:2, 14). Enlarging the Abrahamic revelation in similar terms, 
Moses receives prophetic instructions at the time of the Exodus for Israel's relationship to the Sanctuary (Ex. 
15:17). Later on Mount Sinai, he receives the heavenly blueprint for the Sanctuary and its vessels (Ex. 25:8-
9, 40). This verse is important in that it shows that the divine ideal for the Sanctuary is God's manifest 
Presence on earth among His people (vs. 8; cf. its Millennial expression - Zech. 2:10-12), and that the same 
celestial pattern (vss. 9, 40) was used for both the Tabernacle and the Temple (cf. 1 Chron. 28:11-19; cf. 
Rev. 15:5). The Tabernacle is distinguished from the Temple in that it was a portable and temporary 
dwelling place for God's Presence (Ex. 40:36-38; cf. 2 Sam. 7:6) whereas the Temple was to be a permanent 
and eternal habitation (2 Chron. 7:16; Ezek. 37:26-28). In token of their mutually prophetic purpose, when 
the First Temple was built, the Tabernacle/Tent of Meeting was apparently included within it (1 Kgs. 8:4; 2 
Chron. 5:5).  
 
 It is King David who, meditating on the divine ideal (cf. Psa. 132) is moved to begin the process of 
building the First Temple (2 Sam. 7:2; 1 Chron. 17:1). However, since the Temple was designed to regulate 
the universal peace brought by God's Presence on earth during the Millennium (David only understands the 
restricted concept, cf. 2 Sam. 7:1), it could only be completed by one who was a fitting representative of 
God's peaceful program (1 Kgs. 3:3-14; 5:3). Yet  David was in prophetic succession to those to whom God 
had previously revealed the Temple's program. This is seen in God's reminding David of the Abrahamic 
promise (2 Sam. 7:10), and repeating to him the Mosaic revelation (1 Chron. 28:11, 19). On this basis (as a 
founder, not a builder), David was qualified to make financial and material preparations for the Temple (1 
Chron. 29). Solomon ("His peace") however, was to construct the Temple based on the terms of his father's 
covenant (2 Sam. 7:12-13;1 Kgs. 5:5; 6:12-13). In his prayer of dedication (1 Kgs. 8) is revealed both the 
Temple's divine ideal as the place of God's Presence (vss. 27-34) and its universal (Millennial) function (vss. 
41-43, 56-60). 
 
 The Davidic Covenant which provided for a permanent Temple in Jerusalem was nonetheless 
conditioned upon the Nation's obedience. This meant that throughout Israel's future history the Temple could 
be removed and returned as often as Israel was fickle or faithful to the covenant. As history unfolded, the 
First Temple was destroyed in 586 B.C. as a direct result of covenantal violations. The downward slide 
began already in the time of Solomon (1 Kgs. 11:1-13) and culminated with king Manasseh (2 Kgs. 21:7-14), 
and were especially prolonged with respect to violations of the Sabbath (2 Chron. 36:21).  
 
 Restoration began with the return and rebuilding of the Second Temple under Zerubbabel in 515 B.C. 
(Ezra 1-6), but because of continued covenant violations (cf. Ezra 9; Neh. 13; Mal. 1-4) the Millennial 
restoration envisioned by the Prophets (cf. Ezek. 40-48) was postponed (cf. Hag. 2:1-9). Half a millennia 
later, perhaps a decade before Jesus was born in Judea, the Second Temple was in such severe need of 
repairs that the reigning king Herod the Great refurbished it completely, even expanding its size. Although 
newly restored, it was still subject to the old terms of the covenantal contract, and with the Nation's rejection 
of Jesus as Messiah the Temple was again doomed to desolation. All of Jesus pronouncements of the 
Temple's destruction (Matt. 24:2/Mk. 13:2; Lk. 21:6, 20-24) must be viewed in this light, and not as a 
rejection or replacement of the Temple as a legitimate institution. In fact joined immediately to Jesus' own 



pronouncement of the Temple's desolation (Matt. 21:38) is His promise (in the word "until") of Israel (and 
the Temple's) restoration (Matt. 23:39). This and Jesus' positive statements concerning the Temple elsewhere 
(Matt. 12: 4; 17:24-27; 23:16-21; Jn. 2:16-17) and especially in His Olivet Discourse (Matt. 24:15; Mk. 
13:14) hold out the prophetic promise that the history of the Temple would be continued in the future. 
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